Preference of Deference:

Conceptualizing a Reputable Citizenship

Richard Chu
January 6, 2000

(Origindlly published in the 2000 edition of the UBC Journdl of Political Studies)

In the laiter hdf of the twentieth century, dtizenship is increesingly seen and used as a
dandard for socid, palitical and civic recognition. Whether spesking of an individud or a
group, citizenship plays an ever-increesing role as a foom of legitimization in sodd and
politicd effars It's dgnificance lies in its modern ability, if not its purpose, to create a
sense of indugon, fitted with spedfic citeria that reflect onés mord and ethicd naure
bassd on culture Ultimatdy, wha dtizenship intends to achieve, and what the good
dtizen ams to utilize in sodety, is humanity's need for regpect expressad through a
dtizen's avil, politicd and sodd rights and made manifest through socid responghbility
and dvic duty.

In supposng dtizznship as a dandard for sodd, politicd, and cvil recognition, it is
necessxy to briefly establish a philosophic and higtorical progresson of the concept of
dtizenship. Arigotle remans influentid in this regpect, beginning with his premise tha
"man is a mord being with an intrindc purpose, and that the proper objective of man is
happiness, [and] this end [can] only be achieved through collective association”
(Klusmeyer 13). Arigotle thus defines a dtizen as a politica entity "able and willing to
rule and be ruled with a view to ataining a way of life according to goodness' (1283 b
s12, Baker 134). Aridotles definition remans dgnificant because it continues to
provide a productive philosophic foundation to politicl and socid order with the widdy
acogptable notion that man isamord political animdl.

Further higoricd devdopment of dtizenship goes on to refine the definition of the
paliticd animd. While Arigotle provides a philosophicd foundetion to dtizenship, the
Roman concept added to its development by crediing a legd foundation. This foundation
condded of "a legd daus tha confared different public and private rights and
obligations in lawv" (Klusmeyer 20). This notion of dtizenship differs from Arigotle's as
it adds a diginctivdy materidisic dement to the concept, moving “from the dtizen as a
politicd being to the citizen as a legd being, exiding in a world of persons, actions, and
things regulaied by law" (Pocock 34). Citizenship gains a formd and possessve qudity
whereby its purpose was not excdudvely one of direct politica participation through
discourse and lawvmeaking, but one where the dtizen is "someone free to act by law, free
to ask and expect the law’s protection, [to be] a citizen of such and such a legd



community, of such and such a legd ganding in that community” (36). Citizenship thus
indudes the bass for an indudonary framework as "the daus of citizen now denotes
membership in a community of shared or common law, which may or may not be
identicd to territorid community™ (37).

A trandormation takes place when the legd dement is redized. Pocock notes that the
trandformation of dtizenship from a palitical to legd form "bought about some eguation
of the ‘dtizen’ with the ‘subjet’ in defining him as a member of a community of
law...[and thug the subject of those laws' (38). This has the potentid for individuds to
"regard others as merely things to be usad to [on€' 5| own end” (43). To prevent this,

the jurigs, and those political philosophers we have come to term ‘liberds’
have proposed the solution of regarding the person as the bearer of what are
cdled ‘rights’ These are modes of interaction between the person and the
world of things and with other persons through the medium of things
person recognize one ancther as human, and o recognize themseves as

human, through recognizing one ancther’s rights in a universe of shared law
(43).

The edablishment of rights is a dgnificant dement in the devdopment of citizenship as it
fooms the bads of conceptudizing ditizenship to provide for an individud's socd,
politica, and dvic recognition, and ultimatdy respect, in sodety by providing the legd
framework to establish, maintain and promote ditizen interests.

While Arigoties paliticadl philosophy and the pragmatic sructure of Roman ditizenship
provide a dgnificantly incomplete picture of the hisoric and philosophica development
of dtizenship in generd, they do provide two key components to the argument—that of
mordity and legd rights. A ditizen, by naure of being a pat of a dvil asocaion will
adhere to a paticular morad framework. Pary refers to Oakeshott in defining a avil
asocaion as "a paticular form of humaen conduct. Oskeshott has defined human
conduct as freg intdligent agents ‘disdodng themsdves in actions in pursuit of
satidfactions whils¢ subscribing to ‘a language of mora understanding and intercourse'™
(Pary 169). Mordity is important as it forms the fundamenta framework within which
individuas meke their choicesin sodid and paliticd life,

the common thread...is to be found in the reddm of vaues solidarity and
compassion for the fate and wdl-being of others induding unknown digant
others, a sense of persond responghbility and reliance on on€'s own
intictive to do the right thing, the impulse towad dtruidic giving and
dhaing; the refusd of inequdity, violence, and oppresson. Thee ae the
compeling mord vaues tha generae peoplés sodd energy and enhance
the texture of civil society (de Oliveiraand Tandon 3).

If atizens are willing to fully accept individuds into their assodation, then they would be
willing to grant them the same privileges that existing members hold. In doing s, the
association gives recognition of acogptance and dl the rdated values.



Mordity is put into practice in dtizenship through the granting of paticular rights These
rights indude, "the dvil dement of dtizenship...composad of the rights necessary for
individuad freedom...the pdliticd pat of dtizenship conddfing] of the right to
paticpate in the exercise of politicd power...[and] the sodd dement of ditizenship
[which] is made up of a right to the prevailing sandard of life and the socid heritege of
the society” (Barbdet 6). Without these rights used in conjunction with each other, the
ability of dtizenship to provide for a means of recognition is Sgnificantly limited. Heater
argues that "dtizenship is 0 ingrained now that socid mordity depends heavily upon the
idea of civic duties, and socid judice, on divic rights' (314). These rights, which can be
defined as cvil, politicd and sodd rights "invest the concept of dtizenship with power”
by providing a means to edablish, mantan and devedop ones "identity and virtug'
(Hesater 182).

Arguadly, it is dtizenship's inherent ability to provide a sense of identity that gives
individuds and groups, the opportunity for dvil, poliicd and sodd recognition.
Building on the Roman, legd ddfinition of dtizenship are characterigics such as culture
and language that provide greater substance to the nation of the citizen,

the hedth and dability of a modern democracy depends, not only on the
judice of its basc inditutions but dso on the qudities and attitudes of its
dtizens eg, their sense of identity, and how they view potentialy competing
forms of nationd, regiond, ethnic or religious identities (Kymlicka 175).

Culture is important because the "capacity to form and revise a conception of the good is
inimately tied to our membership in a sodied culture, snce the context of individud
choice is the range of opinions passed down to us by our culture' (126). Kymlicka
defines culture as "a ‘soded cultur€...which provides its members with meaningful
ways of life across the full range of human adtivities induding sodd, educdiond,
religious, recregtiond, and economic life, encompassing both public and private spheres’
(76). This societa culture is based on a shared language, with a "shared vocabuary [thet]
is the everyday vocabulary of socid life, embodied in practices covering most aress of
human activity. And in the modern world, for a culture to be embodied in socd life
means that it mug be inditutiondly embodied—in schools media, economic,
government, etc” (76).

In the case of most modern countries, there exits a dominant societd culture that
governs over minorities who exis ether by conquest (colonization) or by choice
(immigration). Arguably, these dominant sodetd cultures receve the highet sodd,
political and dvic recognition by forming a sate within which to govern as dtizens ad
in doing 0, gan the daus, power, and right to dlocate resources to fulfil ther definition
of ‘the good.’

Thus, sodd, politicdl and dvic recognition condgs of the ability to ‘rule and be ruled
under a mord framework established through a socdietd culture and language, within a
legd framework of dtizenship. Citizenship is thus a "weghty, monumenta, humenist
word...[that] speak[s] d respect, of rights, of dignity. Consder the meaning and emotion



packed into the French citoyen of 1789, a word that condemned tyranny and socid
hierarchy, while afirming sdf-government and datus equdity” (Fraser and Gordon 90).
The dtizen is legtimaed by the rights and privileges gained by pledging dlegiance to a
paticular dvil assoddion, recognizing “"cartan rules which regulate their conduct within
the juridiction in which they find themsdves' (Pary 168). Through organization into a
politicd date, political recognition is achieved as other dates respect ther politicd
indgpendence, and dvil recognition is achieved through the edablisiment of gspecdific
rights protecting, if not nurturing their given identity. Soda recognition is thrus achieved
through a shared identity and shared vaues that forge "a sense of solidarity and common
purposg’ (Kymlicka 189). With these forms of recognition, actions teken ae both
legitimized and given the required respect needed in the socd, poliicd and advic
spheres.

The argument thus far has been rdaively dear-cut in its goproach, but what the argument
is about to recognize is the fact that modern societies face the difficult task of providing
recognition in the face of hidoricd inegudities racid prgudice, ad socd
disrimination. Iris Marion Young notes this redization daing that "the assumed link
between ditizenship for everyone, on the one hand, and the two other senses of
dtizenship—having a common life with and beng trested in the same way as other
dtizzns—on the other, is itsdf a problem® (176). Indeed, Aridotleés definition of
citizenship was a paticular ided that based its exisence on the presence of a nondtizen

class,

Aridotle draws, by implication, a didinction between those members of a
polis who are ‘integrd parts and actively share in its life, thus enjoying the
daus of polites or dtizen, and those members of the polis who ae
‘necessry conditions or sine quibus non, and whose share in its life is not
that of active participation its it politicd activity, but only thet of providing
the materid bads (of housng, food, commodities and services) which is a
condition of that activity (Barker 108).

In the modern dae, cartan individuds who have gained dtizenship face the ddlenge of
being avilly, socidly and paliticaly discriminated againg because of a pagt injudtice, or
discrimination by, the dominent socigd culture. Thus disadvantaged groups drive to
chdlenge this ‘necessay condition’ by dedring ceatan forms of dvil or politicd
repardtion with the am of removing thee prgudicda and discriminatory socied
assumptions.

This brings up the question of whether ditizenship, by definition, requires recognition for
any culture & dl. Arguably it does if dtizenship is defined in the liberd tredition, stating
that "whaever the sodd or group differences among dtizens whaever thar inequdities
of wedth, daus and power in evaryday activities of dvil sodety, dtizenship gives
everyone the same datus as peas in the politicd public’ (Young 175). Given higorica
prgudice and discrimination of paticular groups, and the demands associated with
liberd-democretic dtizenship, "liberds should seek to ensure that there is equdity



between groups, and freedom and equdity within groups Within these limits minority
rights can play avauable role within a broader theory of liberd justice’ (Kymlicka 194).

The chdlenge in achieving true universd ditizenship among dl dtizens within a spedfic
juigdiction is determining the leve of adjusment necessxry to achieve equdity among
societd cultures and other disadvantaged groups. Indeed, Kymlicka notes that "protecting
one person’s culturd membership has cods for other people and other interests, and we
need to determine when these trade-offs are judtified’ (107). However, what the dominant
culture is respongble for is the promation of "equdity and culturd diveraty within the
mandream culture’ (127). For true egudity to exig among dtizens "an adequae
conception of dtizenship, therefore, seems to require a baance of rights and
responghilities’ (Kymlicka and Norman, 292). Both the ‘giver’ and ‘receiver’ of rights
amed a rexolving higoricd injusices mus work together in achieving true equdlity.
That is there mugt be a sense of fraternity binding people to "a common sense of purpose
and are engaged in a common activity” producing "a repect for others with whom one
collaborates' (Hester 186).

Ultimady, the god of dtizenship is to provide a source of respect based on the
acogptance that each dtizen has an equd opportunity to achieve ther individud and
collective gods within society. A key demet is the redization that "inner-motivated
power deriving from peoples heartfdt agreement and approvd is vitd for success in any
aea of human endeavour. Peace itsdf is nothing more than a ‘pogtive condition’ thet is
sudaned by the firm will of human beings' (lkeda 4). If dtizens are to achieve the
recognition they dedre, they must be willing to give the same opportunity to felow
ctizens, "the good ditizen is he who gives a least as much as he takes—both verticdly to
the gate and horizontdly to his fdlows' (Heaster 197). Citizens mugt redize tha "people
not only belong to separate politicdl communities, but dso bdong in different ways. This
means thet the members of a polyethnic and multingtion sate must not only respect
diversty, but dso respect a diversty of gpproaches to diveraty” (Kymlicka 190).
Citizens mug redize that for every right gained, there is an equd socid responghility to
mantan and protect the given right to fdlow dtizens If dtizens ignore this
rejponghbility, they are smply causng inequdity, gaining an individud right a the
expense of another.

Thus, in a time where dtizenship exigs as a form of identity, rooted in culturd
ggnificance, fortified by a legd framework, for the purpose of socid, political and dvic
recognition, citizens have the opportunity to achieve socid respect and pursue wha they
deem, both individudly and collectivdy, as the public good. Given the inequdity among
groups within the jurigdiction of a paticular dtizenship, dtizens mus be willing, in
accordance with the culturdly based mordity legitimizing ther rights to act in the bext
interests of their felow dtizens by accepting the chdlenge of resolving the inequdity in a
condructive manner. Overdl, if dtizens accept their sodd responshility and dvic duty,
in addition to thar sodd, politicd, and dvil rights granted by dtizenship, then sodd,
politicad and civil recognition and respect has the opportunity to be achieved. Thus a
reputable form a dtizenship is achieved through the dtizen's preference for respect and
recognition of their idertity.
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